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Expanding Horizons
Parasha Noach

9These are the offspring of Noah — Noah was a righteous man, perfect in his geherations;
Noah walked with God. — ' Noah had begotten three sons: Shem, Ham, and Japheth.
11 Now the earth had become corrupt before God; and the earth had become filled with robbery.
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wpa3 — Inhis generations. There are different interpreta-
tions of the phrase in.his generations: Some Sages maintain
that it is in his praise: Noah was righteous even in his corrupt

generation; how muich more righteous would he have been
had he lived in a trily righteous generation — if he had had

the companionship and inspi ! According
to others, howevet, it is critical of him - only in his genera-

. tions, by comparison with his.extremely wicked conte
raries, did Noah;stand out as a righteous man; but had he
jived in_the time_of Abraham he would have been insig-
nificant (Rashi)..
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It is stated in the name of the Zohar that a person who
commits a sin or fails to observe a positive commandment
is considered as one who robbed the Shechina.” The expla-
nation is as follows. Everything that we observe in our

world is, as we know, a kel (an instrument given to us to

use in the service of Hashem. This is why it was created.
For example: the wealth of the rich man is given to him so
that he, in turn, can give charity. This charity, in reality,
belongs to the poor. If he fails to give it, he is thought to be
“robbing the poor.” This is what Yesha'ya meant when he
said: “What you have robbed from the poor is in your
houses.”" What you have in your houses was intended for

the poor and if you deprive them of it, God counts this as -

robbery—not only robbery from the poor but robbery, as
it were, from God Himself God entrusts wealth to a per-

son as an instrument for fulfilling the mitzva of tsedaka. If
a person betrays His trust and takes it for himself and his

pleasures, this is robbery.

Similarly, everything which is given to us by Hashem
is_ not given for the purpose of gratifying physical desires,
but for serving Hashem. Diverting that gift from its
proper purpose leads to our limiting God’s bounty. Bless-
dng fails to come to us, because “blessing” means increas-
ing_our means of serving Hashem."! Such are the
consequences of “robbery”; only by repentance can one
restore the object to its rightful owner.
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9 For like the waters of Noah shall this be to Me: As | have
swomn never again to pass the waters of [oah over the earth, so
havel swom not to be wrathful with you or rebuke you. 1° For the
mountains may be moved and the hills may falter, but My kind-
ness shall not be removed from you and My covenant of peace
shall not falter, says the One Who shows you mercy, HASHEM.
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Our Rabbis tell us that before an embryo is formed, an
angel brings the fertilized ovum before God and asks:
“What shall this drop be: strong or weak, wise or foolish,
tich or poor? He does not ask righteous or unrighteous,

because this will be the person’s own choice.”" Before g'
person is created, the instruments which be will be given
—his kelim—are decided in Heaven in accordance with
the task he will be called upon to perform in this world;
that is, in accordance with his portion in the service of

Hashem. All his gifts, his physical and mental abilities, as
well as all the material means at his disposal, are given to
him to enable him to fulfill his portion. In addition, say
our Rabbis, he is put on oath before his birth “to be a tsad-
dik and not a rasha'.” That is, his task is to use all these in-
struments justly and fairly. Taddik means one who is just
and fair. One who robs and betrays a person’s trust is the
opposite of a tsaddik. -

And so it is with all the instruments we are given. Our
eyes are given to us to aid us in doing mitzvot and reading
the words of the Torah. Our ears are given to us to listen
to the words of the living God. Similarly, all the limbs of

our body are given to us to use for the sake of Heaven.

Each person has his portion in the World to Come,
which is the portion that has been allotted to him in the
revelation of God’s glory. All souls are “ ‘quarried’ from
under the Throne of Glory.”?¢ This means that they are
“derived” from the Throne of Glory, since their purpose
is the glorification of God’s name. (In the language of
Hazal, the true origin of everything and everyone is the

purpose God had in mind when it or he was created.)
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Each person has a particular portion in this task.

We have explained above that everyone is given the in-
struments precisely suited to his indivi . In con-
nection with this task, a man’s helpmate is selected, as
well as every detail of his physical environment. “Forty
days before the embryo is formed, a heavenly voice pro-
claims: ‘The daughter of so-and-so [is destined to marry]

7 A person is not called a ¢saddik if he takes for himself
even one tiny bit of all that is given to him. On the con-
trary, a ¢saddik returns it all to his Creator by using it—al/

of it—solely for the purpose of glorifying God, which is
the purpose of his existence. He does not steal 2 moment
or appropriate one penny of his possessions for his own
selfish purposes. He is on a tremendous madrega indeed!
In this sense all tsaddikim are equal.

This total

environment, provided for everyone in keeping with his

or_her life task, is what our Rabbis refer to as a person’s

)
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ow does one achieve purity and avoid gezel, mirmah and similar

sins? The Chofetz Chaim offers the following antidote: “He

lo

should reflect regularly on the gravity of the sins and punishments of
gezel and sheker; then he. will be saved from them” (S'fas Tamim,

Ch. 3). Note the term “regularly.” Pondering the matter once or twice
is not sufficient.. Our.Sages (Moed Katan .27b) tell us that. when

a person transgresses  the same sin twice it. becomes. to him like .

something permissible — such is the power of the yetzer hara,
evil inclination. It follows, -then;: that the effects of a sin which

one has transgressed countless times during his lifetime will not.be.

easily undone. One must ponder the matter again and again until his
old attitudes are uprooted and the sin takes on its true look.
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The answer is that the prohibition was intended to teach
Adam the concept of adnut, that God is not only the world’s
Creator and Sustainer, but also its Owner. Vayetzav Hashem
Elohim was a restrictive command intended to teach man
that all benefits and pleasures are gifts of God, ‘who offers
them sclectively and conditionally. They are privileges that are
granted, not prizes freely to be taken. Adam viewed the world as
ownerless property, hefker. He accepted that God was the Creator
and Sustainer; this was indisputable to him. But he was unwilling
to concede that God had retained proprictary rights over His
creation; he refused to recognize any “no trespassing” restric-
tions. Rather, Adam claimed for himself carte blanche rights

to partake as he pleased. .
Y This, therefore, was his sin, the crime of gezelah, robbery;

he took that which was not his. Adnut insists that lifc and all .
its benefits stem from God and are granted only to the extent that
we accep t His will. We must be ready to surrender, to restrict our

“appeites, 1o control our fantasies. .If we take possession con-
i rs and thieves. The change in
Adam’s situation was due to his punishment, and not to the
fruit of the tree.
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To see God as “Owner of heaven and earth” is to recog-
nize that the whole of creation contains nothing but the
means (kelim) for serving God and carrying out His will.

(+ . .
There are many types of kelim which a person can use to
further his spiritual progress. Kelim may be external
things, such as property, environment, teachers, and pu-
Qpils. Or they may be internal things, such as talents, abili-
ties, character trajts and so on. External kelim are apt 1o

change according to the changing level of a person’s serv-

ice. They may also be removed if a

level where he no longer has need of them.
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_ * " With
regard to monetary matters, one must come to view his friend’s
and possessions as he would hekdesh, that which has been
consecrated for the Beis HaMikdash. Just as _one would never
willfully benefit an iota from that which has been sanctified for

Hashem, 50_must_he keep away from that which Hashem - has

bequeathed to someone else. _
: —_—

death is whether or not he has conducted his monetary affairs in

p-

good faith (Shabbos 31a). May we merit that when our time comes,

* 'we will be counted among those of clean hands and pure hearts.

s e answer is that all sinning involves thievery. When we
indulge in what is forbidden, we are, in efféct, taking that which
is not ours. This concept may be even further extended. When

“we use our tongue to slander, we rightfully lose our right to
use this organ henceforth. When our hands engage in wn_mgfnl
deeds, our eyes in lasciviousness, our intelligence in deception,
our free will in choosing evil, we, as a result, lose our further
rights, zekhuyot, over these organs and faculties. *The soul is

i » in_our
penitential prayers.!® In our daily morning blessings, we thank
God for such gifts as_eyesight, the ability to stand upright,
to_walk, to discem, to be free, to observe mitzvor. All that-we-
presumptuously call “‘ours™ is really “His.” We may use these
gifts conditionally, for the period of our lifetime, only with His
[ ce and in accordance with His stipulations. When we

sin, these zekhuyot, privileges, are forfeited and nullified. Their
continued utilization is larceny. The great gift of_teshuvah
(repentance) i i WS ire; our ri over
our lives, our faculties and, once again, to partake rightfully of
l‘ife’s gifts.
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As we have seen, kelim may be broken and become useless
because a person’s spiritual progress makes them unnec-
essary. However, they may also be broken because a per-
son failed to progress and indeed descended the spiritual
ladder. He may have fallen under the influence of the yet-
zer ba-ra' to such an extent that_he no longer uses his ke-
Jlim—both external and internal—for progress, They are

no longer useful to him, therefore they become broken
and useless. If we look carefully at the words “darknessor

the face of the deep (ve-boshech al penei tebom)” at the begin-
ning of the Torah,’ we see that the last letters of these

words spell the word kelim. The Torah is hinting thatifa
person, God forbid, descends to the tebom of darkness and

materialism, his kelim

2 . : .
The first question posed by the Heavenly tribunal after a mans.

1



A person is called a zsaddsk only if he is aware that every-

thing in the world is for the service of Hashem and he di-

verts nothing from its proper purpose. Such was the level

of Noah , of whom it is said: “Noah was a perfect zsad

dik.”"* “These are the generations of Noah: Noah was...”"
2o This verse is explained in the Midrash" as follows:

The repetition of the name Noah means that Noah was
the sime tsaddik in this world and in the next. And

when God comes to comfort Jerusalem, it is by Nogh

the tsaddik that He swears not to enslave Israel any-
more, as it says: “Just as I swore never to bring the wa-
ters of Noah again upon the world, so I have sworn
never again to be angry with you or to rebuke you.™*

2| What does this verse mean by saying that God swears

by Noah the rsaddik? How can God swear by the name of - -+

a rsaddik? The meaning ‘is that as long as righteousness. -

drastic changes and no destruction. Disaster threatens

only where falsehood and injustice prevail. The future re-
demption is in essence a redemption from lies and vio-
lence. Noah’s “name”—his inner essence—was the
quality of righteousness. With this quality, God will even-
tually: redeem the world and usher in the era of peace.

~BEach person will rejoice in his portion and strive to fulfill

it loyally and honestly. He will have no desire for any-
thing which belongs to his neighbor. By virtue of this
quality, Noah was saved from the Flood, which was a re-
sult of violence. [God’s “swearing by the name of Noah”
means that God will adopt Noah'’s quality of complete
honesty as the foundation of the new world order—the
Messianic Era.]

rules in the world and robbery is absent; there will be no. -

A All that we have said above defines the madrega of a tsad-

dik. But a person can change his mazal. “One who changes
his place, changes his mazal.””
for worse. A person can change his place in-a spiritual
sensé, and consequently, his physical environment and
the instruments provided to him may also change corre-

This can be for better or

spondingly.
a} .
A person may broaden his mazal and reach levels be-
S A _person may broaden his »

those originally envisaged as his allotted portion. A
person may “take his portion and the portion of his neigh-

bor in Gan ‘Eden." “ [he portion of his neighbor” means

the portion allocated to his neighbor, who has failed to use
it appropriately. We find this in connection with Avra-
ham, who took the portions of all the ten generations
which preceded him.*

Z%Originally Avraham’s mazal was to be Av-ram, the
[spiritual] father of the area in the Middle East called’
Aram. But he broadened his vistas and succeeded in be-
coming Av-raham, the spiritual father of all the multi-
tudes of humanity.’2 He thus acquired the whole purpose
of creation as his portion.

25 Now the matter is clear. So far as completing their por-
tion in this world is concerned, all tsaddikim are equal. If
anyone did not fulfill any part of his task, he would not be
a tsaddik. After all, a tsaddik is someone who completes the
whole of his allotted task. But there are levels above this.

“PA saddik’can add to his portion, as we have seen above;
and it is in this respect that Noah is compared unfavora-
bly to Avraham. If Noah had lived during Avraham's time
and had completely fulfilled his task, he still would not
have measured up to Avraham. Avraham revealed the
glory of Hashem in such a supreme way that his extended
Portion embraced the portions of all the people in_the

" world over a period of ten generations. However, regard-
ing the completion of his allotted task, Noah was equal to i
all the other tsaddskim. ‘

26 But can this be called a “disgrace”?® Is it a di e for

-

someone not to achieve more than the task which was as-

signed to him at his creation? We learn from here that it is 5’<

indeed a disgrace, for it diminishes the honor of Hashem.

If there is even a possibility we can honor Hashem more, *

how can we not do it? This is what the Torah hints at in
its description of Noah. It is indeed demanded of a #saddik
not only to complete his individual task using all of his
abilities, but it is also demanded that he broaden his, task
using the additional powers which would be granted to
him from heaven for this new purpose.

2FTo fulfill one’ \ A

dik. To strive to do more that his allotted task makes a per-
son a bassid. It was in this way that Avraham’s greatness

exceeded that of Noah's.

b

2% Rabbenu Behai tells us that a person who is good' 0 some-

one else because he feels pity is, in a sense, being good to
" himself. He cannot bear to see the other person in pain, so

by helping him, he is at the same time helping himself.'

Of course, feeling another person’s loss as our own is a
great quality—and we might wish we felt it more
strongly. But still, it is not the quality of bessed, but rather

of pity. What's the difference? One who feels pity is moti-
vated by external circumstances. When he sees a destitute
person,:he feels obliged to help him—and indeed helps
him to the best of his ability. His pity usually evaporates
when he no longer sees the person in need. The ba4al
bessed, however, pursues bessed with all his might. If he fails
to see anyone in need, he uses his imagination and goes
around looking for someone. What motivates him is the
quality of bessed itself which he possesses. He does not
need external motivation. Hessed fills his whole being-and

- flows from him continuously. Indeed, he views his whole
life as an opportunity for doing bessed.

I
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?Herein also lies the difference between Avraham and
Noah. Noah was a #saddik, while Avraham was a man of

bessed. It goes without saying that Noah also did an enor-
mous amount of essed. His exemplary service in looking
after all the animals in the ark for an entire year is well
known.* And we may be sure that he did it out of love. No
one could have labored so long and so faithfully without
love. Nevertheless, in all this he was doing tzedek—he was
fulfilling his obligation. Love, too, is included in one’s ob-
ligation to others. It is ¢zedek, but it is not yet bessed. As we
have said, bessed is only that which flows from one’s very

- being, without the need for external motivation—even
the imperative of fulfilling one’s obligations.

3o This distinction is also important regarding mitzvot be-
tween man and.God. .Service of God, too, can be per-. .
formed either in response to externals, such as.the need to. -
fulfill one’s obligations, or.as an act of bessed, -superseding
all obligations and other factors. The person becomes, so
to-speak; a giver—even to:the Almighty—and. strives.tos" .
“do bessed to his Creator.”™

The mitzvot of the Torah are intended to engage us emotion-:
ally and intellectually. Otherwise they are reduced to cold,
mechanical performances. devoid of personal meaning. They
become soulless experiences, when, in fact, they were intended
“‘to purify the people thercwath" (Gen. R. 44:1).!
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That an experience of a. mitzvah in depth is highly preferred
is supported by the Talmudic interpretation of a verse in Malachi
3:18. “*And you shall come to see the difference between the
righteous (tzaddik} and the wicked [rasha]; between hiiti Who'is~
a servant of the Lord [oved Elohim] and "him who is not a

servant of the Lord [lo avado].”

The Talmad (Hag. 9b) asks: **Is not a tzaddik identical to an
oved Elohim; is not a rasha the same as lo avado?" Are they

-~

not synonymous terms? The answer of the Talmud is that no
parallelism is here intended between the first and second
clauses.* While the first clause contrasts a lzadd:k and a rasha,

Elohim and the tzaddik lo avado.®
> The Baal Hatanya, R. Shneur Zalman of Lyady, the founder

of Habad Hassidism (1747-1812), explains the distinction as
follows: The tzaddik oved Elohim is emotlonally and intellectu-

ally engaged.in the mxrzvah which is ev@enced by his readmess
i0 go beyond minimal performance. He is continually conscious
of a joyous pnvnlege and will, therefore, regularly surpass
himself. The 1zaddik lo avado acts out of a. habnuated 1 nature, .
' though he is punctlhously observant. The -emotional accompa-
niment is lackmg. and additional initiatives‘are rarely forthcom- :

is is what the Talmud means when it states that the A lo
avado is content to review his Torah lessons one hundred txmes. :
a_customary. round. figure, while. "the oved Elolum will- rewew‘
one hundred and o gnewrg_asslng usual expectatlons (Lik-
utei Amarim, chap. 15).?
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Let us consider this enigmatic statement from the Zohar HaKadosh:

% No'ach is Shabbos.!
k¥

Tradition tells us that the shalosh regalim correspond to the three. | |
Avos® and that Rosh Chodesh corresponds to David HaMelech.” It is

well known from Chassidic literature that Shabbos is the primary, driv-
ing force behind all of these festive occasions and that they réceive
their kedushah from that of Shabbos. This implies that No’ach, who cor-
responded to Shabbos, was greater than each of the Avos and David
HaMelech, just as Shabbos is greater than Rosh Chodesh and the sha-
losh regalim. This is obviously untrue, as the Midrash tells us that
No'ach was only considéred righteous in his generation. Compared to
Avraham, he would have been insignificant. We clearly need another
way of understanding the relative status of No’ach and the Avos.

33 -
This concept was embodied by Avraham and all of his descendants
— relentlessly pursuing self-development, thus drawing down ke-

Jushah to oneself. This, of course, is a similar concept to that expressed.

by yom toy. The beis din determines the date of yom tov and, through
their own efforts, introduce the kedushah of yom tov to the world.

In comparison, we see that the Zohar HaKadosh refers to No'ach
as a Shabbos-like person. This is not, as we originally thought, because
he was in some way holier than the Avos, who relate to the shalosh re-
sulim. Instead, the kedushah of No’ach was qualitatively different from
that of the Avos, but by no means any better. No’ach’s life was not
based on self-development through his own actions; rather, it was one

- predicated on living off the kedushah with which he was born. This is

(Tikkunei Zohar, Tikkun 21:54b)

: 3G The distinguishing feature of Shabbos is that it i is permanent and
unchangeable.® It falls out every seventh day and has done so since
Creation, without any human intervention. Qur job is to zealously
&uard the kedushah which it brings and to avoid profaning it by doing
prohibited melachah. Yom tov, however, is quite different. In the ideal
Jewish society, the beis din must proclaim the advent of the new moon:
Only then can we know when Rosh Chodesh falls and hence when yom
tov will be. Yisrael themselves draw down the kedushah on the. -day
which they proclaim as yom tov. This lends a quite different character
to yom tov, one in which the hand of man is more evident than on -

. Shabbos.

very Shabbos-like: just as the kedushah of Shabbos occurs automati-
«cally, with no human intervention, so too, No’ach's kedushah was just
there, with no help or .encouragement from within.

We can now appreciate God’s command to Avraham:

God appeared to Avram and said to him, “I am Keil Shakkai. Walk before
Me and be perfect.”
(Bereishis 17:1)

3% This was a commandment — “be perfect.” Avraham was enjoined
to make himself perfect, in contradistinction to No’ach, who simply
as perfect and no more than that. In some sense, No’ach was a spiri-
tual cripple; he had nothing of his own on which to rely. Avraham, in
contrast, was a self-made man. It is therefore clear why No’ach is criti-
cized in the midrash we quoted above. Had No'ach lived in the genera-
tion of Avraham he would indeed have been insignificant.
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4 S
HIn every member of Klal Yisrael, sparks from the level of
Avraham our Father are present.” It is possible to arouse
points of bessed in every Jew—points of giving w'ithout
any calculation of receiving something in return, points of
pure giving not mediated by feelings of obligation or pity.
In this way, we are still connected with Avraham Avinu.
One spark of true bessed can savé a person from jealousy,
‘arrogance, and sometimes even from lust. A person who
is ready to give of himself to others has thereby abolished
the causes of hatred, and similarly, of arrogance. Lust, too,
is often centered on egoism, since such a person feels that
all pleasures belong to him. This, too, may be cured by
the power of bessed. . . .. .

9 1N 22. bopni R? m 1a% Llo -

L% by aben novw xb PTX NTR31TOR Y 1 AMas nnad PIATRY

RPN -Row NN VY MYINMY 0URIRaY 2Ym PIRA == RATIN ROR

DY DY Tonnnb — TOmT noYyn oY

% Brjdeis- ch 1l

! 27 Now these are the chronicles of Terah: Terah beqot Abram. Nahor. a

D e Br w31
B0 MY TIT0 Y ¢y 10aR DTk NYEN 1Y 19 81 WInN MA
¥ONY 1001 XY7 OWNI 1IN BX VW NKD PO TNRIN pawn oy
DWpYTR TIDY 1N 1Y) /0 Y33 Moma ARTIW D Wpd 2N MY T
N0 T PR LDOBLXRSY MIRn QMR 2WTY T DI R LA TNa
(2 91T N0 MTAR 13907 Y 3K ANDNI DN 1HTT TRD whn
wn e henn kP mab s wan Ty (30 A7 NPWRIT) 3 NI
+7°3 WYY PNITD B Yy an xpa 199 S1ani 1 whew YT %y
O3 TIX T N T MNAPD NPT WK O DKM 1 037 (B
¥3 "I T0NR A3 379 IR GRIAK Y INIEND XA 7Y 03K
b Ty nxw Bbws YTORI FUYR JDURON MWD RO NONVERD T9DNT
e ovn? 93 TR 53 %3 TRn AY1Ia Mnas WDK DITD WY QN
mT‘:_m :a-um I YTIRYY BYRT - tnach mn h9 ’% . @pn s
130% 121 517 Yo 2Ty N Y2 'DRY DMy 1TONNTa Wk DRYhy 183 DR
vpab ﬁim'n DT — P AT — PR Y2NYY Da21 00 oynb
onxen: BYDII 1IRTIRS — TP XIP3 TNDND ,BOBYD 3 At by AP
0T 3T 9 A% TORT NTMaYRY NI MR n;:m:.ﬁ WD RO
by nY b3 Laepn SR Aspi 1 nyTana o Tomn nmay YR ymana.
YR LYK TON XY 949 1abw (I oY AXYDIT AN IMIonnT.
oY 07BN YO AP DYIUDR B3 0 BK AR NYwR TonnM 1nven

-0 5YI3 WV KT — KD DI TON NN, DI e MDTOM..

b awm WK b MY mnwd R byl phws

Haran; and’

Haran begot Lot. 28 Haran died in the lifetime of Terah his father, in his native land, in Ur

Kasdim. 2 And Abram and Nahor took themselves wives;

e of Abram's wife

was Sarai, and the name of Nahor's wife was Milcah, the daughter of Haran, the father of

Milcah and the father of Iscah. % And Sarai was barren, she had‘ ﬁo child.

31 Terah took his son Abram, and Lot the son of Haran,

randson, and his daughter.

in-law Sarai, the wife of Abram his son, and they departed with them from Ur Kasdim to go to
the land of Canaan; they amved at Haran and they settled there.
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The Midrash relates that e&ery person has various names: the one

Hashem gives him, that which his parents give himn, the name he is
called by his friends, .and above all the one that he earns for himself. $~
Everyone is endowed with a variety of talents and skills: Some are -
directly endowed by Heaven. Some are the result of heredity and
rtue 3¢

environment. But the most significant are those that come by vi

veloping and actualizing one’s potential.
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